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-and Namma^hvar was caused by God and cured by Him by
the gift of immortal life. Spiritual madness can be driven
out only by a dose of divine love.

Bhakti Yoga is interested not in the dialectic analysis of
the self-contradictions of relational thought, but in the relation
between the self and God which deepens into mutual longing
and self-loss in the love of the (other.' Bhakti has its own
logic; it overcomes the idea that the self and God are mutu-
ally exclusive centres existing in their own solid singleness^
The Absolute of jndna is the God of bhakti and inner Love..
The real omnipotence of God consists in His all-compelling
love and eternal giving of Himself, and 'the most intense self-
effacing love ministers to the intensity of the double fruition/
The bhakta does not bargain with God ; he seeks God only and
not His gifts. Like the Azhvar and Caitanya, S'n Ramakrsna
passed through the varieties of Vaisnavite experience. Bhakti
is a ladder of love in the ascending order of divine intimacy
known as santa, dasya, sakhya, wfsalya and madhura, and
each stage has its own specific feeling tone or rasa. The
madhurabhava perfected in the mahabhdva is the fulfilment
of the other bhavas. It is a spiritual marriage in which the
soul is caught up in the flame of love and inwardly embraced.
Love develops into rati and deepens into prema or the intense
longing of Radha for Krsna, the beautiful and blissful " Divine
Dark " which burnt itself into S'ri Ramakrsna's heart. The
agony of separation had its bodily expression in the suspen-
sion of the functioning of the senses and the oozing out of
minute drops of blood from the pores of the skin. The Lord
of Love likewise longs for His ( other', and their separateness.
expires in the immortal ecstasy of communion and union.

JMna Yoga is a philosophic method of self-analysis-
and the withdrawal of consciousness from the subject-object